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On the tree of Indian wisdom there is no fairer flower than the
Upanisads, and no finer than the Vedanta philosophy. This system
grew out of the teachings of the Upanisads, and was brought to
its consummate form by the great Sankara(born 788 A. D,
exactly one thousand years before his spiritual kinsman
Schopenhauer). Even to this day, Sankara's system represents the
common belief of nearly all thoughtful Hindus, and deserves to
be widely studied in the Occident—Paul Deussen, Outline of the
Vedanta (London: Luzac & Co., 1907), 7.

AYL F0|2(1882-1941) #&fo g HHETFEL 19673 AY2 Zo|
2 A(James Joyce Foundation)2] A& 71402 3, 32 AAH 57
27 859 v5E FH2E A KRS I A Yzhon,
ol2ig 9 - vl A9 AR - AT EYo] HAE F FHen e}
g Zo]2FY AT o &ut ‘Zol2 A'(Joyce Industry)e] HAH & ’ﬂ%”i‘r"l
71719 FEaHE E=F 9v] ZoUEEe #H4ages Frige
Men of 1914'9] dQo2X9] Zol2t 204719 YAl B34 %7—‘1‘%}, '5-?
YIS A=ge2A GuEdAd MY 433ds ieMY A998
FRRES FA9 Aol &@ch) RojyZ e a2y oA ‘EX'S 37 A
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A9 F8o] Hojrtn glen, FHOE theAoln A (MEEn)d HH
A29 4ol EFHe F2ERGYF| A2 Al B4sa 8l
th Zo|x EF ol TIF AX(BEU oW &R ER FoUIE AR
she W ke FdA oy F29 Jbeds dolsx dox
23EE v o] HoA date tgel A FEstaat doh

Meaning is always produced in a social space filled with texts,... Moreover,
changing historical conjunctures demand changing readings: the choices
available for the reader of Ulysses in 1922 were vastly different from those
available in 1983, and it is possible to argue that a reading which was valid
and valuable in the former year is wholly invalid and inadequate now.

(Attridge & Ferrer 4)

o8] g x| A& 7}t}u](Hans-Georg Gadamer)e] 3]413} o] o] A|AHGREER)S}
2 e AAH 92E9 HA9% Ex1o] @At wdE §F 4FH oujit
Zo] b5tk oldd] HlgE Fa JTHAA T 89). 22 WelN HER}
Z(Kevin J. H. Dettmar)y "CE3 ALHE (Dubliners)e] ¥2ERWAH #Hg]7)
of AL Ho|dA T 2o a9 4L ¥ilm itk

“The lliicit Joyce of Postmodernism positions itself within both Joyce
criticism and the ongoing debate over modernism and postmodernism by
looking closely at three of Joyce’s four major prose texts, ... and articulating a
postmodernism reading of two of them—Dubliners and Ulysses.”

(The llicit Joyce of Postmodernism 9).2)

) vl3e] FTIME;& 1998. 6. 8 F @0 James Joyced 2047] 79 sl A
e F¥EE 92 FAVIY AE 20AFS dedor AA - FHIYPA, Joyce
= ‘Bgtz @AAtole] e)(one of the things I [James Joyce] could never get
accoustomed to in my youth was the difference I found between life and literature)
2 AAY) SFGEEHE W22 2047 2480 Yye By dozd
(Joyce dedicated his career to erasing it and in the process revolutionized 20th
century fiction.) s 714 n} gich

2) James Joyce Literary Supplement(Fall 1997), 20.914] R. Brandon Kershner&= Dettmar
o YA Bes 2ol AT Ytk

“Dettmar...argues—or almost argues—that the Dubliners stories are
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ol2|g MNBA FFE AAZ F Zoj22Y A7 A2 ABER
ZAMe B =R o UFd ¥2ERHYEAH F2Y e vEes
ARE Aoy, E3F] FAERCHUYHFY “values from nature, spiritual,
transience, Zen, counter Western ‘ways’ or metaphysics, Buddhism, Hinduism,
Western mysticism, transcendentalism, witchcraft, the occult’(Thab Hassan 57) &
9] ool BWAMI—AFH LR HN(iDER E A=AF—9 AAE w2 3l
Sol Agtsle] ke zolad ZVFE THEY ARE,A B ‘s
U'(Epiphanic Mode)E A& EL(EEPAMEA MFdA nddloq 1
%4 gelg 22%5 FA, SA% AF CAUDL ol (Fimegans
Wake)dBo AN zeivxn e "wprhels 7|€}(Bhagavad-Gita), ©+3HY
AL ,(Upanishads) 5] Q= ¥(Indian Allusion) R EmAM}e F833<
AzzysinA ot a8y FA R Zojx 24 ‘ddud'e B¢ 2
AAE A BN HAAH =9 NG JAAFI AFE] 2
A2FE7} 949 Fuz ez 4A oy, ¥4 dAAd 74 A
BEZRH =AE gold MEA B 745, ol& /4T EAZ Aolok e
BA ATE HedlolAN =97t ARE Aol FeutA go|3,E49 35
olo} ZolA zRle] A S FuHE SAHERA AA (S
Theosophy)e] #3873 ¥&(Hart 49)d SlolA AEAEAEY) A4 FAE
Holubx] 2P Az} v 2 G2 JA 2 JAHEY FE2 I Rl
ok B8 Al sl 9AHd Zolae AA Y] YPoBREHE AFEE
+ ge AXNder ety R aYAE HAZ F JAASS BAS

postmodem, that Ulysses is half modem and half postmodern, and that
Finnegans Wake is a less interesting text than either of these.”

3) David J. Kalupahana= x}N &} Buddhist Philosophy: A Historical Approach(Honolulu:
Hawaii UP, 1976), 172-74.904 ¥z A% doErA A4S FHIMAMH
F(E: stnyaa)lidol FFE W EL(EE: wnww)dt FAMEM)ANY ZoE
HoFE A5 (W5 chien-hsiv)e] & ¥o2 BStch AR ZteelAd 1aH
1ol Zen/Ch'an Buddhisme] =9 (3i}E; subitism=sudden awakening): YFe] Aly|
Z93 AAE 9 ‘AZHA A4 (intuition) WPolck. ARE N - BE - 9
e A2 982 A 92, AR i el AHY Fr1AA FAR
geg 3R @, g 7dAde Ao s, AAGE(RERMY tddl o, ¢
Zve) Azt s 4 A wotsie RS TRtk oAN &3, FFEINE
(M&: FEA, 1991), 248. o] Hel M Joyceo] Epiphanic Modest A2 #t} 33}
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Yo ArHHart 49). T %o] AR|go] Fo|ro] FaH Ao 23 A2
4P &S THFE B4 cHUsSF2e 33 dA) U AYA 58S
g3 itk

He [James Joyce] did, indeed, toy with theosophy as a kind of interim
religion. His interest in it had been aroused by reading Yeats and Russell, and
though he never belonged either to the Hermetic Society or to the
Theosophical Society that existed in Dublin then and,.he read with serious
intent expository works on theosophy by H. P. Blavatsky, Col. Olcott, Annie
Besant, and Leadbeater.... (Stanislaus Joyce 140)

Aa7MAe &9 & James Joyce=Theosophy~Oriental Thought(Bhagavad-
Gita, Upanishads, Zen/Ch'an Buddhismy=Postmodernism®] ¢34 T4o2 A
APe o, ‘ML o|dFAA MdAAY 2E HAlsle FYH J# ¢
Hlo| g7 HFA MdAAGY gal'els s Alo|E(Edward W. Said
49| HANE ‘EAERAA Y] Mg FEE He UolH FUY £o
He Az A9A (13 33y R Alo] "t o8 g T2AERTIYZS
A7 78 B 4 FHAME] oW e dAH A2E AA AT
o ARFTFE £o23 FYUHNAEA, 2 EFE olFe AAY £E(The
Theosophical Movement)e] F3(E#H)S Zo|~&8 A9t 1FAAZ et
PEA FAL M YAF dEY S UEda JeAE =FHBRT A
ojth. olojX THEY AlEE,9 FAZ FAHo| e ‘oh|'(paralysis) E&
‘#4 (frustration) & (ol| ¥ %1 (epiphany): v}H|(paralysis):: & Q(run-wu): T3
(aviad»el 712 7H flof L% o, 2 v’y YL Bae ‘P&
B avije s FRMBB3L, Ao FRAFE] vl J3oH AYPste
AAAY'E JAGRMES] AL dHOBN ‘EL (tun-wu)E FeEo
2H ZHELe RTINS Adstn e £xA $7(Buddhistic MilieuyS
A2 Ao, FAl "ML goja,el P e A=ERH AT
Z(Indian Allusion)& W23k dlo] ‘FRg T4 '(audacious challenge)e] 2} ¢]
€ T gk A3 2o| 2R8I FUAME Alold] e A3E Az
€ FE23 Ro|22%E I2ERUYFolgle ZREH)IN AA &L
W, 2 T2ERCYE Fde] nid EuAbde olda B(EE)ste Aol
Athd, vz ZolARHE Ewn(dEund dx¥me ‘2 29 A
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nicely polished looking-glass)2 ZFEKD)YE += & Holth wehA & =
Ee 2 NEE A9 d2§ AT 43¢ Az Sl

11

2041719 A4HE ol E M7 AT ANY 4% F3F AHAE A
ARz AZEHEE S Jdustn UUcKDennis Brown 9) 1 E<t
HTE A o WdA gelFort g o Uelul S, o] Sn A
12 AANA(1914-18)0|2he HIZA Aojdee] EE& YAF R QI A
Ad g AA@EA2EE AZdA =HAed, Hx AT o] AZHEe
BT o2 AA AFEZL o|HEM)Y ZHAZAY BHo BTN
PEo 2Y, IHERH FS(Wif)—eei3]|(Paul Johann Tillich)2] o] &x}
“dzmonish” ¥ A|H| 29 A&Fdolzhe Y7]1H FRATT ol o4 AA I
gl A SN HEE Fa 25 d& AE £ de A9
(principles of nature)e] A& A|FHoZH FAe] 259 A E HdFe
Alx|go] HEd}7)0] ol2Fth A2 +F d29 U4 AAE H3HA £
A FHHE fYe FEOKM)E EAD AA L Em(Buddhism)d), FF

4) ARG 9, 2047] o] &2 79 FGAHY (A& NEUBRT 2V, 1997), 7. B
o AFY FHE AN YL 449 HFH E&& Yol %o, 1 HFE
A9l ‘4 A Hel AQAH He2 oloJA = uf, o] F& E Theosophye] u}
o ddel ol FEAM—ZHEHEAME R AP got At

5) Joyce7t F%e £Fo] AL F7) AFE AL 19363 YA oA oo,
ol TheosophyE E#lA 7Hs3Rth Joyce's interest in Eastern religions began long
before 1936. It started in Dublin when ‘Esoteric Buddhism’ was a fashionable topic
with George Russell and his circle- James S. Atherton, The Books at the Wake: A
Study of Literary Allusions in James Joyce's Finnegans Wake(London: Faber and
Faber Limited, 1959), 225. ¥#, @Al Aol #¥ Buddhisme ojg Eygovt
H. S. Olcott7} 222 Buddhist CatechismolA EYAIA ¥3ton, Joycer: ol&
HqgoeM Eust <1dg WA ®rh: There are many schools of Buddhism and the
first attempt to unite them was made by an American, Colonel H. S. Olcott, whose
Buddhistic Catechism was used by Joyce. (225) B3] Ubssesl £331 U=
‘Buddha’[Episode 5], ‘Gautama Buddha'[Episode 9)w}$1i= Buddhist Catechismo 1}
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w(Hinduism), "8}2Bl=71E},, $RYALE 0 F& H|EF T Alu|Fo
(Eastern mysticism) ¥ |93 I AEWQ 2xA] AF)(Gnosticism [esoteric
salvatory knowledge]), #EBF Alu]Fojol  7lutalKabbala[Jewish esoteric
mysticism]), 17-8417] AF wl& v|WZAAL @A 3n)4 22 (Rosicrucianism),
Ze|vjol&Tt Fo|(Freemasonry) mll9] A7 Ab|FelR AEoM 1 dAge)
dTg AE + o

But the richest and most profound source of Theosophical views has been
Indian thought, where they may be traced from the earliest scriptural Vedas
through the Upanishads and the Bhagavad-Gita(Song of the Lord)to modem
times. Elements of Theosophy may also be found in the other Asian religions,
especially in Islamic Sufism, Buddhism, and Taoism.

(Encyclopaedia Britannica On-line Edition, 1996)

2% BYr3(Eugene Bumouf)7} AFHK) ‘1941719 74 20 Al e
T T S AT QY AA 2Ae ol 8 Aolghe ads:
19} oA AP Aleit w2 A eNe) 2@olUriTuck 7) T, 2w

£ US89 YB3 YA qltk: ‘Sakya Muni, or Gautama Buddha...is an historical

personage and his name was Siddartha Gautama,'(225)

Io AFAE AL & HdE AXNEAN A - Y40 oy ZTRRES

X¥sh= 2ol Hindvismo|® H1e] AHO2E Veda(V1E R W71)E ¥ 5 4l

o 7]l Upanishads7t #7b56l, ol 7193 600-30079] 7)859 Ao

‘Vedanta' —As Keith points out, the focus of European attention during the late

nineteenth and early twentieth century was overwhelmingly on Vedanta. (Tuck 24)—

Bix B ' Gamsaa)st ‘dkama)ZelE BT Uk FW AR

(Bhagavad)®] el(GitayQl Fut1BlE 71eh, & B A% £9% MAMA ‘mpabu}

2}ef'(Mahabharata) Al 6 9} UXZ 1785 Charles Wilkins®] gojdido] 1} o

A MFY A ZE doj2 HgHen, A5 ‘GHAHY HA'0Z AT

Ae YFE FAHolth oo BHAME HHY FM, vLIE et NE: 872

A}, 1997, 21-3.

7) 1875'd “evolution, man’s constitution, karma and reincamation, after-life states”8& ¥
W¥¢  AUx®H(Theosophy)& Ao} Ej4je] AlH]F¢]z Mme Helena Petrovna
Blavatsky(1831-91)9} w}=Q] ¥ A} Henry Steel Olcotte] <j#f }49 RoE AP
719 EJY 45t ¥ MFAEAA A A AVE sl 2 A 7

6

-
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E(Gilbertye  Zo]2 HF SolA EFHE  U(karma), pralaya, &3
(metempsychosis), manvantara®) wele] EnA Nde AAGURE Beupxy)
(Madame Blavatasky)e] Isis Unveiled(1877) R AJU|E(A. P. Sinnett)®] The
Occult World(1881), Esoteric Buddhism(1883)e4 &3 gt}

This consideration of the influence of Theosophy on Irish authors would not
be complete without a brief discussion of James Joyce. Although he left
Ireland early in the period being examined, he was acquainted with the figures
discussed above .. Gilbert Stuart, in his study of Joyce, cites Madame
Blavatsky's Isis Unveiled and works by Sinnett as sources of Joyce's use of
the idea of hermetic correspondence as well as such concepts as
metempsychosis, karma, manvantara, and pralaya. (Campvell 165-69)

W Av(Jack Vespa)= ToUjtx ¢oj=,9] I 4The Festy King trial
episode)o] FA BA(RR)E AAs e, 2w Ro|Avt TPV F

F5o, JoyceR G ANME 44T FAE AU Aot
8) Finnegans Wakeo| A o] &t} ‘number-motiff4324320) & YA £87092] ‘manvantara’
+ H P. Blavatsky®] Isis Unveiled(Vol. 1 32)o] oh&-3 Zo] A]se} glth
o I1st-order cycle:
1st (Krta-)Yuga 1,728,000 yrs
2nd (Tretya-YYuga 1,296,000 yrs
3rd (Dvapara-)Yuga 864,000 yrs
4th (Kali-)Yuga 432,000 yrs

4,320,000 yrs = one Maha-Yuga

e 2nd-order cycle:
71 Maha-Yugas 306,720,000 yrs
+ one sandhi 1,728,000 yrs
308,448,000 yrs = one Manvantara
® 3rd-order cycle:
14 Manvantaras 4,318,272,000 yrs
+ one sandhi 1,728,000 yrs

4,320,000,000 yrs = one Kalpa, or Mahamanvantara
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AT fuyhte 71E, F$HUALE, 99 AxHEE SEHE B ok
g A4 AE LMz AZHA £4AAE AUSE WA FE BHE AT
o gles, BAldl Fouzix do)3,9) L 40lM Fiio] =8va e 9
=4 Asj(ndian Allusions) & $37, A% YNEL TAHYY E TUE B
gXg ANsm Uddn i gick §3 Twpyhis gL e FRAUER B
B 2d] o] A& XERE v Fe 247} HUx dok FY, oj2"
(James Atherton)o] 9J3HR Zo|27} T¢IRALE & FHEe] HAZ A2 Ut
I FEHEANE,

..the word “Upanishadem (FW 303. 13) appears in II. 2 while “the Skeleton

Key explains a number of Sanskrit words.” Some “are scattered throughtout
the book; but there is a very noticeable increase in the frequency of the
appearance of Sanskrit towards the end of the book” (the Skeleton Key
focuses on the opening of Book IV). (Verspa 81)

a8t B Y AAE A% FE QoA ESHi2d|H P B
Isis Unveileds} Q70 24W. J. Wilkins)®| Hindu Mythology, Vedic and Puranic
S & e Fngdos AT Yor,9 FEClive Hart) JA] Foju|ts
ol oA TeIAlE, 9 A8 wFE o F2sn ik

“In Ulysses Joyce had already made use of the holy syllable of Upanishads,
AUM(or OM, as it may also be written), and both the word and the
philosophy which it is said to subsume play quite an important part in
Finnegans Wake.” (Jack Vespa 82)

8HE(C. Hart)= E Structure and Motif in FW(London, 1962), 55-6.014 Z
0] ~9] ‘Mahamanvantara'(the great cycle of eternity) &0 thal, “Joyce took
his knowledge of eastern world-cycles from the theosophists, particularly
Blavatsky’s Isis Unveiled (Goldman 8)"g} XA 31 e, o] ‘Mahamanvantara’

9) Atherton 1.42] “wilkinses”(FW 90. 11), and IIL 2—"Holdhard till you'll ear him
clicking his bull's bones! Some toad klakkin! You're welcome back, Wilkins, to red
berries in the frost!"(FW 464. 18-20). th&d] FEslo] W. ). Wilkins®] Hindu
Mythology, Vedic and Puranic (Caleutta: Thacker, Spink, 1882)0] && &o1F3 itk
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€ ‘Kalpa[4,320,000,000 years] & TAfolel @)l AZHe TEEH
(pattern of cycles)2. 2 Zo]~2l $2% ‘number-motif o] 24} 432’7} Huv] A
&3 AA o] 1 A¥E s e vl "HUITEA o], 0N 432/4320
motif & ‘..our own vulgar 432 and 1132 irrespectively, why not take the former
for a village inn...'(119. 26)9} ‘..ponnippers! Halt there sob story to your
lambdad’s tale! Are you roman cawthrick 4327'(486. 2)u}$jdlA Vel ot
W F(Roland McHugh)= 1.49] "wi7iule 71eh,9fe] HAE AP S Blstn
de vl MY 3 FEOE FW 93. 22238 FA8tn loh. & “Artha kama
dharma moksa. Ask Kavya for the kay"(93. 22)cl|A ‘Artha’s ‘A4t - A,
kama'e ‘&% - A, dharmat W - 9T - £YE, moksa’s WHH 7
%, Kavya'e ‘A|Ql'e] AAAHE H7)olr}

“And so it all ended. Artha kama dharma moksa. Ask Kavya for the kay.”
“Kavya” is Sanskrit for “poet,” while Vyasa, the author of the Gita (SIP 94),
is transposable within “Ask Kavya,” More importantly, “artha”(success),
“kama”(pleasure), “dharma”(duty), and “moksa”(enlightenment) constitute the
four Indian aims of life if one follows karma-yoga. (Jack Vespa 83)

ol fupyHl= 7|}, 9 TuAtE, 9] o] 23 M -8(Joycean deviations)
9] £ o2 ‘Latin me that, my trinity scholard, out of eure sanscreed into oure
eryan!’(215. 26)°lX < ‘Sanskrit'E ‘sanscreed’ 2, ‘Upanishadem! Top. Spoken
hath L'arty Magory.'(303. 13)9A4]+= ‘Upanishads’Z ‘Upanishadem’©. 2 24z} ¥
718t ES 8Y9E + Aok 53] w2M(Jack Vespa)?] 73§ ‘..of being
mistakenly ambushed by one of the uddahveddahs, and as close as made no
matter....(85. 3)oA]2] ‘uddahveddahs's B}Z ‘Bhagavad Gita & A Adle Ao
2 W= ¥} ¥4 ‘Buddha'E AYdte BRE Zol2x Wg9 ez A
Holl AA 7]€5o] AUcKelste] WM 2ES D27t BARD).

Fw 2525 ..peace to his great limbs, the buddhoch, with the last
league long rest of him, while the millioncandled eye of
Tuskar sweeps the Moylean Main!

FW 59.7 ..she hoped Sid Arthar would git a Chrissman’s portrout of
orange...
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FW 60.18 ..Tevealed the undoubted fact that the consequence would be
that so long as Sankya Moondy played his mango tricks
under the mysttetry....

FW 234.13 ..son soptimost of sire sixtusks, of Mayaqueenies sign osure,
hevnly buddhy time, inwreathed of his near cissies....

FW 277 margin Gautamed budders deossiphysing our Theas.

FW 34630 ‘Twill be a rpnice pschange, arrah, sir? Can you come it,
budd?

FW 3418 ..and higheye was in the Reilly Oirish Krzerszonese Milesia
asundurst Sirdarthar Woolwichleagues....

FW 544.24 ..wears drill trousers and collects rare buddhas, underages

very treacly and verminous have to be separated....

FW 602.27 Rinvention of vestiges by which they drugged the buddhy.
Moviefigure on in scenic section.

FW 620.2 Blooming in the very lotust and second to nill, Budd! When
you're in the buckly shuit Rosensharonals near did for you.

AB7A o] B Toluzta o] 2, Bt ohiz THEY ARE,, T3
& derte 24,8 X r%a]}‘]-—fé’ F¥I e AXE #E AE
E, EokA AQAEL 13BE Folxd AR ¢ FREe £4 HHE 7}
57 st A7} Bk vl oo ZAE AxE #A A4 EHA WA
S0 T8 ohich o @ A ode UeE FAY o2Vt ER
Aol Aol HAPEANE AR F JE MV O A2AE 2RE
7lolA 2HaA E25 1 Uk Atherton 224-27).

FW 24.19 Kapelavaster — Kapilavastu(3c}he] &447])

FW 2423 clankatachankata < Kantaka(%t}e] of=h)

FW 59.14 Maha's pranjapansies < Mahaprajapati(3-c}e] A 2)

FW 62.5 Rahoulas < Rahula(3-c}e] o}&)

FW 234.12 Mayaqueenies — Maya(3che] ofm{i])+May Queen(5¥ <]
b

FW 3479 asundurst Sirdarthar Woolwichleagues « Siddartha(3-ch)y+
Duke of Wellington(2J &l -Z2})+Sandwiches(A =9} 4})
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ol AME w2, FolAEE AAld glojM AAE R FEM
F4& Ygd29 FAE 7Nz AEL WAL &S g3tk 2 29
29 o] FEAME 25H(IRNAA AN B Xl JiQle E&F
EA(HR)Y =72 oldHu, dieACKIRINAANA A E2ERY
UZH S8Eme d7s 92dd X2ERGYEL 1 23409 854
wsle] A7 HAo] FAl BERUGE FE Boln UL M HEH 7
TE 7)o o7t BHIA7L Eok QUM =99 HAH S HE E2E
2oUEe] 998 tdd AFAA, T2ERD Ajdie E3o] thFd A
AZGRA A4 ckn FoE, FLHAY AT Bested xol29
E2 A=o] olgstna FL duisle AYY Holth HLF(192)L ‘olF
8AH(Thab Hassan)®} 74 &(1993)0] X2ERCYUEE RiUFEH o3 Uiy
AA olB¥A o2 WHsle AL FFAHY Aol vlBaEA o= HY
7b & gAY AFEEDolzke FAAd, 28y Sk =AE AR
o] ol drite] w2100 A o] Heldihe dekold—o] HeNE o|FE
(19DE Z& 4R MgAw—F#¢stna ot RoyFo|l JHGE
presence)E 7|22 § F-4l3Hcentering)1d] ¥iate], EXERUYZ L FACR
1E; absence)ol] 7|2@ ©34]2Ndecentering) Tt HABW5HKIL; dispersal)?]
EAS HAK|AE 12)¢ ¥ETEE FAERUYEHN HER=E AW
et =88 2tk 1 olfe 2YUFe @4de] ‘European, Western't]}o]
g, TAERHUSE ‘global, multicultural thAto| B2 Foke] MEnE UY
AL F AE Fo] vz HREY| gio|tt & thA] LA, Mol ‘F
A7VAA At & o 2R dAE=EY EA)S AAT TN
AFAYY Fudl gln, MERe oAH AT YzE o/Fe W FH
(empty presence) £ B F4'(empty center)o] EHE °|F1 Y& Rolth
38 AGERMe g GRS, nirvanaelsti 2 HoUF(E
sunyata)°] 2 &3|(#38; samsara, reincamation)®} FYsithe A FACRE
2 A3 YAYS}, ARH(Uta Liebmann Schaub)el] 2j3bd o] ¥ £me] 2&
AH3& ©l2lth(Derrida)} F3(Foucault) § o] &4} sjAl T AE2] ol &P A

10) o] o] #sA& Thab Hassan, “POSTmodernISM: A Paracritical Bibliography” in
PARACRITICISM: Seven Speculations of the Times (Urbana and Chicago: Ilinois UP,
1975), 48-599 A}& = ot
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Fe] ‘sa’et B nigoz oluch ol g AMoA #A T ‘EHA'E
ZA7 AEme] WU (2D FAH(Tuck 37).9] Tde $A9 L£AHE]
ollg}, F34U deitte) &N HIHor £4d AYE & F e 4}, ol
A3 ‘9 YA (empty presence) £ ‘Bl F4'(empty center)e] M ETA ©|g2
AER 29#3H) 84 & o]F+ th29 ‘The Four Great Statements of Zen'
of & utgsiolgld.

LA (BS51{8): A special transmission outside the Scriptures;

EYEAHAIILF): No dependence upon words and letters;

2) 2| Q1 Al(ili§§ A.L): Direct pointing to the soul of man;

ZAA A B(RAEBM): Seeing into one’s own nature and the attainment of
Buddhahood.

2 A@KIH3I{%; Non-attainment)o] e % “H'(ik; Dharma)ojut ‘&4’
(F48; Reality) £ 227} vkl vlgog ‘A7 PolH AR,
textAA) S ot ‘98] ARle AT FF F zAe(AfE; true insights)E AT
33 FAFE dtuel el Basithe onjoltl. o] e ML ot Fike]
A% e F2ERUUZY £ FolA 'Y A (RIESYL; decanonization)
9 ‘72" (constructionism)ol] HBHTt. BYEAHAULILF; Non-assertion) o
gt 2xjole] 7 &o] glojof #E ojvidc). a¥cin A EAvt & 7leld)
E MHGE)CE AHEE F ke Fo| ok ¥ B/ AL AAR
#£; realization of one’s nature)o]t}. ‘743" of 3] 5}1}(Epiphanic Revelation)g 7
Yt ool AHHE Ao, ol ity '@H B71He (unpresentable) T
& ‘A¥ 87154 (unrepresentable) 2] 31 ‘%A 3} (camivalization)o] 33Tt
AR QA(EFE ALy, Non-relying)o| & vhSo] #3] olopr|dtthe AL AH vk
& AAZ 7tege RAAAYAIe] okdel vtel7le & 712l (pointing to
the pointing)#olc}. $-gle] AMRTZQ vk R LYol ohlzhe Aot
agd £28 58 Huneng) ‘F'(E2)F ‘FA (L)Y $24E& 3=
a3 gl ol =ANET; Lao Ta)9] ‘F-9'(%%; non-ado)e] AdFE FA
gt} olg kel ‘Fale] AFad'(self-less-ness) R ‘Pt o}’ (performance,
participation)o] 3| Fach. AN B(RMERM; All-knowledge)o| "HEE §
QoA ghdstez $2lo) FUL Qto g gt £2] Aplo] B AT A
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£ oke ARG o & 2A&S Yok (S AR 3k FKiRE)
om, ke dojrt AFE + e ZE £42 29%¥tE 9ulE Adt
o3 8tite] ‘WAl 4 (immanence)o] 33T

A PN FAHAR0] dERole ET2ERHUFTH Fo]
FR(ER)= o 350 PR3

Nothing can be more illogical and contrary to common sense than these
four lines. The critic will be inclined to call Zen absurd, confusing, and
beyond the ken of ordinary reasoning. But Zen is inflexible and would protest
that the so-called common-sense way of looking at things is not final, and
that the reason why we cannot attain to a thoroughgoing comprehension of
the truth is due to our unreasonable adherence to a “logical” interpretation of
things. (Suzuki 58)

2 oM Fojxe] FFo| HE ZAERTYFY Ald HFde &
&A WAk, The Hlicit Joyce of Postmodernism)x2] ©|EwKKenin J. H.
Dettmar)e] th23 2 4 TAERUUZA A9 71AE BAE &

McHale's Postmodem Fiction treats the Joyce of Dubliners, A Portrait, and
Ulysses as strictly a modenist precursor of postmodemn writing; Finnegans
Wake is the only Joyce text to pass his litmus test for postmodernity.

(Dettmar 14)

ASHN I F2ERHYEE Fi 23L Ud H2EA FY(textual
phenomenon)gto] ohizt ‘He]7)(reading)e} iHEolAt YL AH e Aol
Fodthn Y3AA Zolx AEF F2ERAYEH HZY ZAE YEx
At

Texts like Dubliners, A Portrait, and Ulysses are piquant admixtures of both
the modemist and postmodemist spirits; and if Finnegans Wake approaches
something like pure postmodemism, I believe it is proportionally less
interesting as a text for that very reason. Ulysses, as a text, “combines”
postmodernism; and I, as a reader of Ulysses, can choose to make much or to
make little of that nascent postmodernism. (Dettmar 50)
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THEd AgE,Y "AdE,2 AFHez HHUE #iRdbe ol
(paralysis)®] 7] & —“Every night as I gazed up at the windows I said sofily
to myself the word paralysis.”(D 92 18 Kt} vlzicke] dAF24 B4
A E o, dEd ATNES nudRe 28 257 F49 W& (presence)S
e dA 7IABHAZE 64). 2ut o2t Arvke IR F5—F4
Al (empty presence}—o] AW 713 HFHY F¥o daMe oy A
7 %oy FRAcz ‘FrREYF HuAHE EA(style of
scrupulous meanness)®] YHE HAF 3 gich o] Holofzz ‘FME doi'9
nlgale 434S ZPosd IAERCUZY P i BdFa
de dSolrth. o HAAME FAHL HEmS Mo ULF(E) F ‘Ao¥
(aman)®] 341 Aelth. t%o] AP, ‘unanswered questions—= HE
ne} SHREER)—2 7S AUAY AR A 7123 YRR REE
A 33 ARAHL2 AN . A Fxke FY AR FEE AR
(GERE)0l AR FE2E Ao =gt tiet ojopr|e] AvgjeA A
o] 28 93l 5 1“There was no hope for him this time: it was the
third stroke”, °]&x ‘whal(FFVE A HASTE €A E¥HBut then I
remembered that it had died of paralysis”. o|2|F HEL 25 EX9] ‘dd 2
e fdhe I2ERHYFAQ EFE olFe 8480

P zo| 2] ‘B Ao 249 o ghi(Epiphanic Mode) o4 &9
E(un-wupbdol AR UEE wile AolofLE ZolA Fie XA
ERCUEH 4% A% ] WHol 8 Aotk 18 o A& =&
A% AzxAez fev Earbdel d4/dEolR £ e H(FKama)d}
#3)(IR38; Metempsychosis)e] Yol o3t} ZolAe T&elA2,9 "Z¥
2,404 ‘&3’ (Metempsychosis)zte EnAd dE S AdEoln In
“Bloom’s explanations of metempsychosis, adds hints of ‘transmigration,
‘reincamation’, and renewal of fertility to Joyce's revival of Homer”(Tindall 151).
5 $8l Po4R02 2EEo) HglN 278d 27)9 Z2H$ad
Heo] $3—“God becomes man becomes fish becomes goose becomes
featherbed mountain.”(%Y QIgto] FE3I UYFEE M 4 oA, I 4% ¥
S$EX W3R FAEI)—8 vHEe dE2o] Yo+ ul, o] ‘Metempsychosis’
o ol Betuhzrle) Isis Umeiledold AALE A& AoltRFD 177-9)
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The kabalistic axiom,“A stone becomes a plant, a plant an animal, an
animal a spirit, and a spirit a god,’receives an explanation in Manu's Manava-
Dharma-Sastra, and other Brahmanical books. (Vol 1, 37)

‘Metempsychosis'(Reincamation)= E§+ 194)7] & AlX|&aEe] AuA A
3} &(the progressive evolution)®] ¥z]Z &3l & Jdolrlx sl

The Theosophical view of human destiny is made complete, and its theodicy
presented in the twin concepts of reincarnation and karma. The eternal element
in the individual evolves or develops by a descent into matter followed by an
ascension...It is not the body that reincarnates, for it too disintegrates after
death..It is the Higher Triad of Manas, Buddhi, and Atma, the real man,
which survives death. They are the immortal part of man. (Campbell 68)

3 b To] ATl LeiAA B Ax A 194)7] AR gaE 9
& Fa% AAYE(the laws of nature)e] 32 QA F|HAHE o]t} oA"Y
A &3 M2 B2 gojujo] dHslr] 2@ o] 24} ‘twin doctrines’o]c}.

Karma is an unfamiliar word for Western ears. It is the name adopted by
Theosophists of the nineteenth century for one of the most important of the
laws of nature. It is the twin doctrines to reincarnation. So inextricably
interlaced are these two laws that it is almost impossible to properly consider
one apart from the other. (William Q. Judge, The Ocean of Theosophy)

a9 ESRIMS] Yol samsaras AHGY, ‘BEV(samsp)E YY)
(FBZ 331 e Mdolw, AEE karma)E ‘Athky), ‘YAIFE ojde
2 e ol o] elle B 9u7t EHY dojH FFae] HA M
JHIE 71ehdE ‘ol FFEE § &3t wolgte A 3 ¢)(karman)3tA] o
oA A7) gloh Atgeit (BN A2le e 28 3¢ (karman)
€ 78337 giojck’gln Adatslo] glch. 8 Qe Fol@ d(F)el
% B8 GAF- AR 729 AAMEolEhe guldle olnl A2del WHsd
F9 Q= WAE Ut o] ‘YFTFR(ELMEE) e oA Euo BE
A ArlGkR)INE AMET. 2gn 23 QAR Al FxE He
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F4F EA471 €k Q2 AA7L FRHCE AYE w4 F dvke A4
olef Agd Ald(RA)oln, £F AVle FVYE F322 @ EAYHEE
#8; dhammata)e} Q12jo|t}. whebA QIztol B RE PFHE WEAl AYAH
Fxete & Sl FAHoz getgrh)

Zol27t ‘=Y H - FAA vl (paralysisye] FAUA 2 HpH tE™delge
‘AL - GALA 23’ ulol Mgz illusion)e] FHHE Wit Aoln, 1 oA
7148 Izt /(Dubliners)E -2 ‘T (489, avija)' el A FolA HlojiiA]
282 &3](#1E; Metempsychosis)e] ZF#|l—Zo]l27} Wate o] &ul AEFH
£7}9] (traditional noose)Q! 7MY - 2% - Faol Futd A—ol HYolx &
AEQ Aolth. Rolae oY ¢Jo oA FH(avijayE WA X A,
AR AFAHED I death in life)E FHAs7tn e B W AY
(hollow man), “HA(HB)E <A (stuffed man) THEY VOB
Mandala)® ‘d¥t8}e]9hg B33 (scrupulous meanness)3t AEtd 2 12 Uzt
A Aotk A E, e AdolA 3o vM(paralysis)ete TE fE= 718}
8ol ‘gnomon’zH4) el EGA Y ‘simony'!Sghe TAY oJHE F e ¢F

1) SR AQ27/(EHATRY Y £TEA 53] AEET @ HFE F
Hqug B79] EEF £ojolth. ‘paticcasamuppada’s ‘paticca(=dependent on)+
sam(=withHuppada(=arising)' 9] %£d], N2 Aol HT HF)7t Hol [AMys
o], FEUE Y& Yotk o] A/ FTHL Rl AF2EN AHA| 3l
TOUABAA), 1R DR A Ao DB #iEk), o1l o
202H AR R, ol LA Aol HHTHIMENE, RS
= Ron QHERILES QU 3 QA-AHAAA-AAA Y o 2
L8 Aotk Joanna Macyy tE3# Zre] ‘Linear Unidirectional Casual
Paradigm’€ A A3 ok ‘As the words suggest, we refer here to a one-way flow
of influence from the cause A to the effect B. “A — B" The direction of causal
efficacy is from the producer to the produced, from the action of the agent or actor
to its results in the acted-upon.—Joanna Macy, Mutual Causality in Buddhism and
General Systems Theory: The Dharma of Natural Systems(Albany: New York State
UP, 1991), 9.

12) A4 9, & g7 o9 #2927 HH4 (A& 7MY, 1988), 21747

13) ‘YL g, IEPAY TS FUEEH; aidels 8ok T. W. Rhys
Davids$} William Stede:= #}A1&2] Pali-English Dictionaryol X Fw(avijjz)& “the
primary cause of all existence”2}Z <] W1 3tk (Macy 49)

14) ‘gnomon in the Euclid'= HYPAMIEAM 3 241E T3 1 F2EE doid v
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o FFGEEROZ Aod ol L vpble FZoZRE ovuh
(Epiphanic Revelation)22] Z& FolFt}h Zo|29 oy ©¢d] oldWs9
=934 ohle) FAE AF oA tFI e A 2 o olel, o
Uolrt ‘AR A - QALY 27'e 2AEQ HEAY QIF FAEC] AR(EE)
&3 E dolA 23 Aol HFH DA ‘EL(EE mn-wu)dl o2&
TFEE vista ok & AEFAN EL(BUE; mn-ww)AF AA(FiHR) 7}
‘TR, avija)ol ko), Zoj28 74 ‘vh](paralysis)e] SFM &7HAQY
‘@' (BB epiphany)S 7 ¥ste AESE 22Ul3 3ot o|HFE THEA A}

E19 oA vid|(paralysis)e] FAlv Zt GHES ol 23] Ha
itk vhle 2 AERdMe FH@vijaelzte T3 fAbeH, o] Fyoz
FE GE dukkha)7t BAUA A H(karma)E Lo} AJAHE3 (reincamation) S
Al Hle Aol "o Ed AlE,d F4%te AL 2AEY FAUA - =94
nhle] 3 clEdojge AR 87 SoM ANEY W' (Hesa)} ‘F-
F(avijae AFVALE, lharmayg B2YA0Z "‘BA} &3] (sarsara)st
€ 252 Boln e Aotk

J

(5, avijja) — QA karma) —» 2(FE=AAH3)

HA E2(AFA 2002 RS, oe T A4 wh'E GGk GIZE 65): in
geometry, a gnomon is that part of a parallelogram which remains when a similar
parallelogram is taken away from one of its comers. (R. Scholes & W. Litz 458)

15) ‘simony in the Catechism'® 4% -BH¥- 19| o5& vjujals Rg B3jd, ok
94 -ANE olulg AAste Tolth. (AR 65): simony is wordly traffic in
spiritual things, such as the medieval practice of buying or selling ecclesiastical
preferments. In the Roman Catholic Catechism simony is listed as one of the sins
against the First Commandment. (R. Scholes & W. Litz 458)

16) BFGEER)E oAl FRHAE; kaamolBlLE 3o ‘Mol AR £& Foi7HA 8t
ESRe SUT TS DREN okgolth o ol BANE, AAE 9, of
F ojge g Foj# A (M&: dSA) 1986), 153.0] 43 Assle] Aok I 9A
2 D. T. Suzuki, An Introduction to Zen Buddhism(New York: Grove Press, Co.,

1964)0| T¥.
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o9} e WA FN mFE HEYD ARE,Y 74 dHEL OEH
o Afg AA(development)e] £ME 7HHo2H AA olopr|Ee TEH
T3 (structure)el] 71 iz B3 vk

i) Al e

TAHE,2] A 4 ‘There was no hope for this time: it was the third
stroke.'& AIHEFR)ZH49 AZH(H)E 4213, ‘But then I remembered that
it had died of paralysis. & A7|(HAR)ZLS] B(R)E ¢ 4ot 23
ZY AR Fgo] 1 ARE ER vlok] AF fF—F, PulE A=
P (karmaye F1929] Hujete A7IEES F4—olet A4 stn v 24
olop7] ZutyolA HAI7]Y paralysis, gnomon, simony2he SHFEEH)E ol
3 (Epiphanic Revelation)® Z¥dte &t zigerh ol AGi#)Exd
AN RB(avija)el #lde]l YA £HHoE ALEE v E2(un-ww)d
Yt Y.

o] A& uHoR THEY AFE,9 BuA 8748 o 2ol B
g8 & 4 sl

The Scheme of Dubliners

Textual Outline Buddhistic Milieu

Theme Moral paralysis of Ireland Mazya (illusion)
Purpose Spiritual liberation of Dublin Nirvana(Epiphany)
Form Coliection of stories Sara
Structure | Progress from childhood to Sansara

maturity and public life {(Metempsychosis)
Atmosphere| Special odour of corruption Karma
Style Scrupulous meanness Zen/Ch'an Koan
Trend Occident Orient

8 A EMatthew Hodgart)= "Cj 83 AIgE,9 24 dHES 23
22 ‘Ethical Framework'—The Seven Deadly Sins$} The Four Cardinal Virtues
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—2 FA%n ed(Hodgart 45), ©|RL tiA] B ‘Ten Fetters of
Existence’®} ‘Ten Perfections[Paramis]’ell Ztz} siA|A ol E =& 47} Ut

The Seven Deadly Sins Ten Fetters of Existence

After the Race(Pride) @ - Self-delusion

Two Gallants(Avarice) - Greed for Fine Material Existence
The Boarding House(Lechery) - - - - - Conceit

A Little Cloud(Envy) — ----- Sensuous Lust
Counterparts(Anger) -~ 11 will

Clay(Greedy @ ----- Greed for Immaterial Existence
A Painful Case(Sloth) - Clinging to Ritual

The Four Cardinal Virtues Ten Perfections
Ivy Day in the Committee Room(Courage) - - - - Energy

A Mother(Justice) ... Resolution
Grace(Temperancey @ .- Loving Kindness
The Dead(Wisdom) ... Wisdom

THEd AFE, MY nhe] FEe aFER FAF 2F7L 2] A
AR EZ gloj]d ZAFAEo|n A2 /R, AVER], AVAA o
#9 252 2Ptz ok v AEm9] ARelA B ZE o] gjo]
o, §3018, &3oitt. a7 o} L ANzolobTR AYge] Tt

€ 2AA A7 Q4e =23k AA7E g BEelth ofsh's}t aelstn
‘=L77F a8

III

Zol29 £3 99E #Hdste AMA JFY AAAF Y HF
& Wihshe S5% #dezng dishie AAFd 418 gae =
719] @y e AAREdA 3719 delFe] 24 TodtA o3,
o|2717429] HF AAE oldter wWlf 8T Hzlo] ¥ W oz}, 2
ojx9] d&rtd HEES A& F U= /MdolrIx sttiAubert 32). o9y
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o] ojUEAH ZHoA, T3 d<7te /4,9 ‘Stephanos Dedalos! Bous
Stephanoumenos! Bous Stephaneforos'(167-68)°] 5-3&ly= ‘Stephanos's Stephen
3} ‘to show' E¥& ‘to manifest'e] £& ztE 18] 40} phanos7} 48d AL
u}2 epiphany?] ojfo] Hv, %A]ol| ‘Stephanoumenos'E ‘Stephen + phanos +
noumenon'?} 2o E w, Xo|A9 ojmFE HE(Kant)e] ‘noumenon
(thing-in-itself)' o] $|FEct & 4 SIckDavid Weir 56). £ o2 4]
o]3,9 “.savvy inside true inwardness of reality, the Ding hvad in
idself’(611. 1213, 20-21) hZo|A] ‘the Ding hvad in idself= ZHES)
‘thing-in-itself (B&AHA]: ¥EI#8), & noumenond 2|33l To|th A TAEE
Blo] 2,04 ZojAy ‘@A 249 AME'(phenomenal appearances)ZH-E ‘B
A A o 8F(phenomena)E THopste o] UEE AN Y&
u}, ojzlghye] side] 2A0|tt. webA] ‘phenomenal appearances’s ‘ordinary
observation'Q! Alo]|, ‘phenomena’s ‘epiphanic observation’& X33l Holt}.
dAd, T2E|2 doj2,004 Ballast Officed] Z¥ AlAS ‘whatess' Z
‘quidditas’= phenomenal appearances(ordianry observation), ThA] W3]A ‘the
vestment of its appearance'(Stephen Hero 213)E Wolt& o A3 gde Ao
thDavid Weir 57). = o3 5} (Epiphanic Revelation)e X33 g 44
o A3 & £RAR Yue vl Fdshs AoH, AU 74 AR
B2oE Aggolzte WA &£t 43E Fe Aol 248 £ Utk A
A ANE & =olEe A= Fo|27) ‘the single word that tells the whole
story’ ¢ ‘the simple gesture that reveals a complex state of relationship’17el] &
vht AP erte EAE Aolg stk Y uby o] Ao] Fo|29| oy
st AERS EQ(Subitismymun-wu)ot ABE FAM0] EAL &S A
Al Eok FH zo|29 dE st o}t (Aquinas)e] W]t EE HEH
& FA9 Ao &3be vl FAEE o2 04 2E]Eo] Zo]2E diA
3te] o] 24} ‘Aquina’s aesthetic principles of unity, harmony, and radiance’s 4
Hata gick

First we recognize that the object is one integral thing, then we recognize

17) Levin, James Joyce, 28., William T. Noon, S. J., Joyce and Aquinas (New Haven
and London: Yale UP, 1963), 75.¢14 Aj3l&.
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that it is an organized composite structure, a thing in fact: finally, when the
relation of the parts is exquisite, when the parts are adjusted to the special
point, we recognize that it is that thing which it is. Its soul, its whatness,
leaps to us from the vestment of its appearance. The soul of the commonest
object, the structure of which is so adjusted, seems to us radiant. The object
achieves its epiphany. (Craig H. Wemer 48)

%, ‘one integral thing'& T ‘infegritas (unity) 24 t}S ©& AF 7
AA AL AH3te DAE AAde Aowl, ‘a thing in fact'e
‘consonantia(harmony) & Wb ACE FE/AE, FR/AAY 2AE AN}
v GAE A, §FH 02 ‘that thing which it is’ & ‘claritas (radiance)’
€ dATo2H vl24 i} object)o] AT FUE AFHTE Ho| HAE
d, ol#g elvuiie M A (unity—harmony—radiance) BAl= A EmolA
MARET B0l 159 & HolX AL =3te @A 433 v Wge
A Yol Fol UTE =Fshe Aol BASY xdte AL A oA ¥HE ut
9 gt} AEmd AL 2AE d9she AL H9(Ching-yuan; F/F)Q|
A¥ol Y21 gle

A Master says: “Before a man studies Zen, mountains are mountains to
him, and waters waters. But when he obtains a glimpse into the truth of Zen
through the instruction of a good master, mountains are no longer mountains,
nor waters waters; later, however, when he has really reached the place of
Rest (i.e. has attained satori), mountains are again mountains, and waters
waters. (Suzuki 13)

A9 o] ddle A BAY FA7 AN Uk (oHH WD ¢
E9%7] Adle AL JWE Ao|n L 2 EOJATHRIRAIA A
ArAles KBMEE RILEIL RARK). 289, 58 AA408mEe
A@ER)s A+ EoXn Y AL 4] ojlm &L Eo] ol
(A 328N YA RPN AFRA T HERK BRAE AA
B RUARIL RATRK) a2u o4 &3¢ 4 A #xn 29 (A
WA AESE A1 & FO) AL G4 Aolg, B JA 22 Bl
CIFEAFEA A3 ARG AFAXN T T RERIE KET RILEE
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h SKEERAK)) 9714 RILRILEA AN RARKAFAF) € o A
ol e 54 Ad2A v (llusion)e] AA HEY e S EHat
;. o] GAlE olFAUA nlg} o| 29 ‘imtegritastunity)e] HFEHE Ao, &
A e}t A8 A BAZE $29 949 el $29 oy g
nlEMA Qe Ao, WA A (Gegenstand) 24 EAH(Vor-stellen)d}
—ErdA e SEHD-2ED, & HEAFEY dE—UY FHd 9
& A setd 2Ptk adan $ele Egdes A AW AM(ER)tE
A AR AR AlAd oA o MAE BAYHEZ qAE g
A AAALE gHEol 73 o] AR SolM Aa Sle Aotk AF
AN RURILYS ‘AHRLY S o] 239 HAZAY HAY &M K2
£ Aolg, AAHEIY S $E7F AgAez si #dHQ Atne &% &9
A ol 3l dm e AH o|th19) o AE|E o] Z2)(Cranly)]
A D5 vie} o] Ballast Officed] AAE @&3 FEE-2(FNAYE BA, 5
ZE|8o 94 #& WelXe 12 Adle U4 Foe| o7 thdF A A
YAl e Holo], ‘@Ate] R(vestment of its appearance) g Y SlE AHE
AA] g Aok B RIUFRIWANFADL) RATRARSFAF €
oAl gt M FElol EolH AH2A AYFEH AAd AYT FES
TP} RE AHRolge AL ot #4431 =8 7% W E §F A4
Ao YA G AYS A o, AElEo] Bt AAe A $2L
1t; aura)ol B3 Aolct. &, ‘T dPolA Azse A AlA< ol &
AzZtshe AAFH L o] FAAAIA dojuke YAAE BF ‘FA gy
A meote] UL ke 7-Hthe thythm of it's structure)o] ATt
Aoz e Aoln, o] FRBAE WuA 222 AAde AL He
Ao 2(AYE 30) o}AtA v|tte]l ‘consonantiatharmony)'dl sZEcTh PlAT
GAQ AN RILIERL) AL HRAERK e A9 353 A

18) 4AMREE 270 1 ANEA AE TUE ADAA FUE RAFE Aol oh)
2, BA A7 U4 Sdo BUY w0 SAR LA derte Aol faE
AR 1 RAGANDE ek Aol oh) BA WRoEAe AR Tog B
ot —ol714, olUs £7, A HAVU(NE: MBA, 190), 273 LW
epiphanic model= A& FAIE7] $8 YA Releh

19) THT, 4o HA: HFHRH H (& 274, 1995), 29-30.
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d =2 Hel ALLY ANZAM HFE)-Z(BY MAE L3, 4744
HFE)S A FHA| ot A dAY MAN dEEE SFde Ao

WA B3 U w2 O Aert A Aeelnz ghm ¥ vhgo)
2HFE & AAE 75 vFA 2d'e AQu, 23 @48 Sl adiE—
T 4AAE B9 AAR dANFR Fa—HEe LTI AXE
dde LERAERIS 61, ° AAe WY F4H  EM(integrias,
consonantia, claritas)ZoNA ‘claritas(radiance)’sl] SFHT}. Fo|A7} 22 ojd
Ao ARIEY BAH @zs wseE 3] 3 FAEL WG F
8 &} 7IYozMe ol v do] B—integritas(unity)—consonantia
(harmony)—claritas(radiance)—2 AE oA HAlEe] ALY #FFH {4}
% 4 F el & integritas=cognition=74 A AF AFAR(RILRIL BAK
R7K)[unity]—consonantia=recognition=74 A A A} AFRAI S RILARIL RAK
A~K)[harmony]—claritas=satisfaction=Z At x| A| At AR Al RILFERIL R
KIERK)[radiance] 2 o|&| & 4 itk 876, RojA FHFE L A Qe
T o 9 s (Epiphanic Mode)S-& Ao} o)z} FHEA, FHAQ AA S
g4l ZOMHENT AT MA Alololq FAFEC] £WHoE AGA
He 949 A3 Fdglel #d=He] Yehtn itk AGe 8 w2
9Y3 @Hsne dou FH(EH)LR JteldA U B AAE ¥He
€ =77t €9, o] of &4 £20 o3 BARB)EA He ul, o
Fe zolae duvzt Hok Zojx oot v, 243
£4€ 7K1 e R Yo ‘©A(sudden) & EJoz Pl AHdMz
AE9] ‘sudden awakening'#= 1 HeEhg o] 3t gict. dE HEHE =
A A W3 AFEERS AH 34 Uy #29 § o F
YA o, BAHAGL)Y dF AYE FHoz do AujE @3
(intuitionism}(Faure 45)& £ O 2 3t vl S5 Hjoj4d3 ALpuae ¥
APE Holth. ABA AT BR oM AFEED)H Bl U
o @A FEle] EARMEN, NG -Hz-vjd-24E0 M2 §E &
An—F3, dge] 459 st Al HZ weje} e Az e 7
Ztel Q23 Agejol Ad FHEE B2 1o Ay f—E A F &
AL 2 FJE F don, o|A/AA, kg, AL/ZS YAE dA9 B
Ho] 2% 29" £ ke Aol 7], AF(inwition)o) g MY, £33
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Ql E9(sudden awakening)?] A+E HAFE Yt A7HMK) AsAn
ATHAEE 81): A%(zen monk)Ql ¥HAHP'an Sham; #il)o] o= & FRE
AR it #23 FQo] £4dA sk olop|§ €1 BF ACA Hi, F
AHTung Shan; Wi ARE HA e 2PdAE En EF ALY
AAe 989, ¥e(Hakuin; (RS W AlA E2joe 28 EL =
(Ta)s AXNA He 5 ‘€49 £2'8 FE S5 AR L d¢3
A3 23 slolde dE 23 7HA7 o s R s syt
=23 49e ARsn £4¢ 1 5o ke oA ‘ELS TU®
Mdd 8¢ g Yok AR EAe ZEdM @ AFe 2w U
Aujzold Mg @ A4 wolgln & & ok AL AF - gd -
27 wele =eld AMRE 9oE 3R %2 ¥ o A WAL ¥
AT g78A g e2A 49 A#3 £t A7 o8 WL 3
ol3to 24 ‘sudden, dramatic and startling moments'& %ojdte AL AT
t}.20) o]xF FHA(illusiony—o] ©L Zo| oA 9] v}H(paralysis), AE-wolA
o Bu(avijaol e ch— ARAAZRE ] ojgdn 1 HWHL AT
§ AAN AHETE A AEn9 ol&n dXde Folth. LA
E 9 (sudden awakening)= £i9] ‘Gordian Knot & ©ilo] Folvlzie 39
Aloltt. A &dA il AAMY <epiphany: paralysis: tun-w(EL): avijas
m)y oleke 712 /M2 RE ‘epiphany’s} ‘nm-wu'e] FAVAE nT W F
Aucie ztzte] side] WESH o] SlE ‘sudden’] 2P| F(semantic field)7}
Eoe] AAoz SR gt 4 MEwe S nAY 2 1§49
SZGNHD #%5(8EEHuineng)el AAIGHRD A& 5T 39 A(FE
i Shen-hui)e] QA (tun-wu chan)g ®&2A Sedl, 29 F3d oA
‘“E(8; turesudden)ol} ‘A'(; jiar=gradual)ol = AIZEAQ Aol glvta A
Ag hgol—o] He uiz dshe] FARY EE 2AE HZHAY
o} ‘Agiany & FA2Z SARQY L T3k, E(wrmsubit)y e dA 9] A
U 24g 2AG did'gte 9u)E Zete Aolth o|A# £ (subitism)
£ AdI3H—SAmE (S Age A2 AZAHY v g

20) AGEDE Aol Boi@ B, =AY B dojo] ¥ BH Ex WA AF
g EYel Belatd gk ‘FHA geAel Mo dAoith Mo gojM ‘ded
o' AA Aol JHEA o AL vt (UAF 87)
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< Zte o] o} WAL wEl'grM xokol uig zte =24 29
€ quijditke AolthAAE 285). A7ldiM 28 Aoz EAsiAA
FACAY, "HEA ARE, 53 wplY FUFE)EC] = BAYE
AZE AR 'S4 Ee ARV ‘FA'ge 9u g YEstin gon
(327 144), B¢ THEY ARSI s n %ol Azt A A}
27} ¢ d3gled 23 £28 T34 o4l Bol k)& AAE 9
& olBo] 7 # glow, ol e AAR AYFopt vizd FAo
oM Ay Tt e voldH AFEEE & £ Uthe A, o9
Zo| dgsyzl AF3 FEF 949 AE o ‘eRH o2 WhE oug
F-o 8= RA(Satori is a sudden flash of a new truth.)S] FA]ol), 2] oA
AR BT AgSolegle WHA ‘&2Pd 938 5 AYAY, 23e ‘=it
-9y - AR - e el - ARY B udle 4% 9493
o2 AYA Boh B ol MAGHY) NES EA—Irmationality; Intuitive
Insight; Authoritativeness; Affirmation; Sense of Beyond; Impersonal Tone;
Feeling of Exaltation, Momentariness—o| = 22 #|F== Folt} i
AEEE HAE Rol2 LA UREo] FUFY AH HHE FAZ 3o
&9 34 Aele vk W ARAACNN Folrle Aol ohet Azt n}
& oA dojAe AYE BARIT Utk o|HE AR AW ‘dAgA
F(—Pmelsg)Rhe E18 AA0H)0] 223 U A fhEd ARE,
o FAFEol vhu9 Yoz oiiiHE ‘B9 oA AHeh= omah
€ AEa9 AAEel FH(wijad Ytkarma)o2 FAHE ‘&89 4du}
A Agste ELmnm-wwt 2A TE wr) itk a¥d Y8 A
5,94 F8E1 e ouge P49l 2HE Soquyd, FHui(Hugh
Kenner)o] EHUNZ ‘BAH 'S f&3le ‘creative epiphany’] ¥l T=
< AHEE Addae diEe duEe] & £dM9 HE 4 e AA
3 FEAQA FFE A3 == ‘negative(empty) epiphany'Z YT 1 9L
£ ¢ & vHKemner 32), o]y HEudA T3l ‘dH &3¢ $9HQ
AE Ao OdF ok THEY AIYPE,d SAse FAVEY Ao}
(aman)ye 98 FH(avijael 2AHE0|R tEdolele: ulokmgz)e] YRE
of B3lg Ao|n|, 150 A3 ‘sudden spiritual manifestation’ 23}
AAFE©] ‘sudden awakening'S Fo =M FHol <] 7}e]$A AjolE
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8l3 ‘Brahman’—In Kantian terms, Brahman was the “thing-in-itself,” the
ground of phenomenal appearance(Tuck 25 —& 7A2A =Hol &3}9] F¥ul7
(the wheel of sarhsara)2RE & (nirvana), & € L(un-wyd 4 3ke At
o 4} o] ol FAF Aol o9 WBzi(Mangan)ololAl &
AR AE E1 1 FEE AEE AP] A8 289 o] Ha e
deju] wixle] 7} BAY 2Fe g 589 4718 A8A stz ax
EA7] YoM AEL FUe] H&dn B disz guidel FUF
23e #7039 duug golstaM &5d Alga §739 Fo| ¥ 3
Foll AU e AYE AGA dcth FAF 299 AFsrL 472 A
‘Ao £Y5a vke A, v 1 e 4 ) 48E e o
BAQ AFFELE AF)ol—A] FHAA Euee Hs—AgEe A
717 Sgiche A a9l €2 AME 29719 A7 Henh A7HER)
o3 Ze Al dAa Uk U Al HRM)E AUE | Al
ZAEE A7 d2 oA HaHE Az Ao angdct e AT
g Wi oy o7 e AdEs 1 B ouig ¢ 4t gtk ded ‘I F
£ U Al giol sl o A7) A Rt AAAY o ek
stk 2 Agldl A7l ARk 1 olF AlE Rolx FIA @ Aol UM
e Ro|thARE 9 275). oA AZ Ee FZd 9T 473 AT
52 dalse 0 98 3 Ho| oy, dAg s ZEH dA
gtk "ARE M vloke] AlAIA &3 SN E 22 &S 9919
7t E QT 2AEC] A2 F v 2% B9 o] FX(EME °
FAN AAE s23 Yok 53] 7tEEDo] Aokede 2SA(ISRNAA
2RY 423 279 43¢ wgozi A zgd £ 2 259 Fug @
E USHARRAAZ Yol FAA B8E FZ4A7 oA, Frte
¢ B3l 2 SusiAga Aok & stEegd ‘A A Agee
e Y Fo] 2ujgdde sl BH(EL) olE8th) AEHoz 2o
2 B9 dudgye HdEnY 553 AR sl 29 E4717t

21) BE o714 E(snow)2 2ok 9] epiphanic revelation®] £71& ¥ 842 H
4832 Ak 28 Joycert o] wolzhe mAIE HA® AL, stHAde] F9
Z&€ 48 sin Y Bg £ S A HEAE AR BAR
o2H FAA vhlg AR BRGEER'E AN Aol ..
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AR e Aotk o|2H Fo|x9| dHd #F FYL olHE AHA
= dEae 9 AMA ¢tEel €A A& o937} A HUt

IV

194712 9713 204719 JF& ulZtid A719] FHA S-S a7
3 871 HolM BEY JEE HA HAL, olv YAHOR THA.F
A A Yol }eA 7= I aYFay A8 HH e A7 "o
defol A dee ooy A@Y Ef2¥ A IME R
g BAEH)AA(Tuck 10)0] B3] o] Fojgedl, 2 A9 Ao A
& Zo|Ayt EYUY2ES & A1 $5 A ok 19 FEAAE AT
Yo| 3] FxFoH AAE sMse F2ERGUFY 43 EF AYx
Agoz MW 7)&Y HHETRoRE P oY L5 E2ER
HU2ESo] oA A} RAFE)Y v|ge] F53he B¥E Holn
AL TR A2 A€ FE3 Fe A2 Fde o), & =%
dre Zolx 8o A 523 e FTRHIATH2 89 €
2 M3 (subitism) 2 A=A —L FAERTYEFDY diFH(kRY) 717
Ut 238 Btch ‘od AMde] B3 AF & JHE de 7l
&3 dolgle AARANE B d=A HPE EgeE ue
'd'(Stallknecht & Frenz 125)2 AAZ & o, 2oj29f Z¢ A7 Y FYuF
2 IR AHER F A=BR(HHIE JJEL S TRIYAIE)L & A
FEINE o1FE AAYY odS A &AFAN 34 AR =

22) o7|H =EE ‘M Yoldtte p2F A AA'E o] A= Hdy § g
Eolg & A+ ATE AFET, EAGAT A FoO N&HoZ2 PAFHE
Ao gg Haje logos WA & o HEIBFAY AMEAES 9B Toln, ojd o
g gHgol X2ETHYZolgke HAF AYolct o714, A &7, dfoldAH g
(A8 N2l 1995), 9. =

23) A& A} gy, W2 EY YFAFs UM stoldAd o8 wWg 7
A E TAERGYSY AR B, o]RE F39 dcr} AFEy
#$H AHFE o4 FAHAFY ‘FAHY AL HMFT MdE IR ZenCh'an
Buddhism¢] old# F&&E& Zeth
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B(EEHE HEAIFHZE AR §U¥ 4 Aok FHYIREA golZ, oA Tut
7hte 7 FeuALlE, weje] zddte] dAY vlFE AABL U
The AR, Zol29] B3 Ao A9 JFuyrt 19 dePAE vy
33 1S Wt oplz, B3 THEY AEE,S Z FAFEY A HA@
slice of life)o] W ¥dle 9Ju| & '¢A' 02 ¥t A Urkes Aol
A ge ZERAMYE BAEMES 1 FEE Aa e AEne Eo4ME
7 dx&a gich ol Bud gL ZolAEE AAE S FEY A
859 A0 vee He WAL E Aol
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Abstract

Oriental-Philosophical Coloration in Dubliners and Finnegans Wake
—Hindu-Buddhistic Allusions in Epiphanic Mode and FW Key Episodes—

Dae-Chol Park

Orientation and easting are rich in symbolic meanings of
which Joyce was certainly aware. —Brewster Ghiselin

1. Little audacious challenges, among Joyceans critics plus in academic Joycean
scenes, have been made in the Oriental-Philosophical elaboration of Joyce's
works. There can be little doubt that Joyce's literary sources include the
sacred books such as Theosophical doctrines which are fused with Indian
alluxions(Bhagavad-Gita and Upanishads) and Zen Buddhism, also a realiable
archive of source material, that forms and attribute of postmodernism.

2. Here I dare to delve into a short yet lucid interdisciplinary coincidence
between Joyce's works and Oriental thoughts, especially zeroing in on
Joyce's derivations of Hindu-Buddhistic Knowledge, surfing with academic
wave of Mahayana Buddhism.

3. Joyce's definition of epiphanic mode(literary epiphany) as “a sudden spiritual
manifestation”(SH 211) is apparently analogous to that of Zen Buddhistic
dogma fun-wu(Subitism).

4. The best example of above mention is that the mumber-motif ‘432’
(Mahamanvantara or Kalpa) imbued in FW, according to Clive Hart(56),
derived from Theosophical doctrines.

5. I mainly shed light on Indian Matrixes of FW which is still barely mapped
out. My arcuous endeavor, however, is encouraged by Jack Verpa's excellent
assertion as “Indian allusions, both religious and philosophical, are also
evident in . 4(The Festy King trial episode). so much so that they comprise
another structual motif or principle."(JJQ Vol. 31, No. 2, Winter, 1994)
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I am only at the beginning of a serious study of the Joyce’s works, focusing
on deciphering recurring Hindu-Buddhistic connotations in FIW along with
Bubbhistic Milieu in Dubliners.



